THE Hy. 8, 751. 1A. 


RULE 


Self Examination; 1 


O R, 


The only Way of Paniſhing, 


Doubts and Scruples, 


AND 


1 Directing the Conſcience in the 3 
tory * of all * Duties. 


Sts. 


— — — — 


By the mat Rove 
Dr. EDWARD SYNGE, 
7.ate Lord ARCHB1SHOP of Tuam, in Ireland. 


— 


A New Ev1T1on corrected. 


„ ——_— 


LONDON, 


Printed for TAS Fave, near Grays- Inn- 
Gate in Holbourn, MpcerI. 


[Price 44, or 1 J. 55. per Hundred.) 


— 


o 
— 
C) 


—-—»4 | 


1 
* 


th 
* — 


The RULE of 
Self. Examination, c. 


HA it is the Duty of every Man 
f | often to make a ſtrict Enquiry into 
all his Actions, in order to repent 
Hof whatever he has done amiſs for 
the time paſt, and to amend his Life, for that 
which is to. come; is readily by all Chriſtians 
acknowledged to be the Voice even of Reaſez 
as well as Holy Scripture (t Cer. xi. 28. Lam. iii. 
490. Gal. vi. 4.) and therefore at preſent ſhall 
be taken for granted. 
| Now when at any time a Man izts himfclf 
to this great Work of Self- Examinaticn, there 
is but one ſingle queſtion that is abſolutely ne- 
ceſſary to be put upon every Action or Omiffion, 
as they come in their order before him; name- 


ly, 1s this ¶ Action or Omiſſion] a Sin? Forif | 


it be a Sin, | am bound not only to ſuppl:cate 
for God's Pardon, if I find my ſelf to have 
| been, guilty of it; but alſo to watch careful] 
for the remaining part of my Life, that I do 
not again run into the fame: But zf i- be no 
Sin at all, I remain at my Liberty to do as for- 
merly I have done, without any other Reſtraint 
upon me, but that of common Prudence. 
The only Rule whereby to know whether 
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any thing (be it an Action or an Omiſſion, or 
whatever elſe you may call it) is a Sin, or not, 
is to bring it to a Tryal by God's Law. For 
Sin is nothing elſe but tbe Tran/preſſion 
of the Law, 1. John iii. 4. and where no Law 
is, there is no Tranſgreſſion, Rom. iv. 15. 
Nor would it be a Sin to difobey the 
Law of Man, if God by the Law either of 
Reaſon or Revelation i had not commanded us 
(as indeed he has done by both) to be ſubjeb? to 
the Higher Powers, Rom. xiii. 1. And to 
ſubmit our ſelves to every Ordinance of Man for 
the Lord's Sake, 1 Pet. ii. 1%. . - *' 
| Fhat I may therefore offer ſome Aſſiſtance 
to every Man, who needs it, ina Work of ſo 
great Importance, whereon the Peace of hig 
Conſcience, and his Eternal Salvation do in a 
2 Meaſure depend ; I ſhall endeavour to 
Firſt, What the Law of God is, and how 
upon all Occaſions we may come to the trus 
Knowledge, and a right Notion of it. 
Secondly, What it is to tranſpreſs this 
Law; and wherein ſuch Tranſpreſſion does 
alone conſiſt. F 
8 How, and after what — 2 
any Action or-Omiſſion be a Sin, ſo as to 
avoid all Perplexity and Deluſion, | 
As to the firſt of theſe Things; However 
fome may a little differ from others in Words 
or | ; yet as to the Senſe and Mean 
ing, all Men doagree - — 


hos T9087 
| Law of God, viz. The Law of Gol in 
thing elſe but the Will Cod, as fer as it is 
intended to be the Rult.of our Ains. 
 j| _— "When the Will of God is intended for a 
; Rule of his own Actions, we call it his Decree. 
- Thus it was his Will or Decree to create the 
World, to create Man after his own Image, 
2 his Son to take our Nature upon him 
or the en o Mankind. 
When the Will of God is intended as a 
= Rule to the Actions of neceſſary Agents, we 
 * call it the Law of the Creation. Thus it is his 
Will, or, in other Words, the Law of the, . 
Creation, that the Sun ſhould give Light and 
| Hear, that the Seaſons of the Year ſhould re- 
turn at their certain Periods, that Herbs and 
i Plants ſhould grow, and bring forth ſuch pro- 
| PA 1 ruit or Seed as is agreeable to their ſeveral 
&inds, and that all Living Creatures ſhould re- 
_ ceive ſuch and ſuch certain Shapes in the Egg or 
Womb whereinthey are conceived and nou- 


=> 
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But when the Will of God is intended as a 
A | Rule to the Actions of Voluntary Agents, who 
| have in themſelves a Power of chooſing what 
they will do, or forbear to do, we call it the 
Command, or Law of God, in the ſtrict and 
proper acceptation of the Word Law, Thus it 
is God's Vill, that is to ay, his Command, or 
Law, that we ſhould Love, Honour, and Fear 
Him above all things ; that we ſhould love one 
another; that we ſhould not Murder, Steal, or 
commit Adaltery ; but be Juſt, True, Sober, 
_ and Temperate in all our Actions. 
3 Now 


7 
* 
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Now the Way whereby we come to find out 
this Vill, or Law of God which we are to take 
for the Rule of our Actions] is twofold, viz. 
Reaſon and Revelation. | 
They who wanted the Aſſiſtance of Revela- 
lion, might yet (and many of them according- 
Iy did) by the help of Reaſon, diſcover the Be- 
Ing and moſt principal Attributes of God ; as 
being plainly to be inferred ſrom the various 
Works of the Creation, and the Beautiful as 
well as Uſeful Structure of the World: Becauſe . 
(ſays the poſtle) that which may be known of 
Gad is manifeſt in them, for God hath ſhewed it 
unto them. For the Invifible things of bim from 
Ide Creation of the V/orld are clearly ſeen, Be- 
' ing underſtood by the things that are made; 
even his Eternal Power and Godbead, Rom. i. 
{i 29, 20. 8 3 
And when we have thus diſcovered; As 
we may do by Reaſon alone; that God, who 
made the World, and all things therein, is 
moſt Juſt, True, Wiſe, Powerful, and Bene- 
ficent; It is eaſy from hence to gather, even 
to a Demonſtration, that it is his Vill that we, 


and reverence him above all things; do all the 
Good we can one for another, and make no 
other uſe of any of his Creatures but that for 
which he has put them within our Power: Or © 
in other Terms, that denying Ungodlineſs and 
Warldly Luſts, we ſhould live Soberly, Righte- 
ouſly, and Godly in this preſent World, Tit. ii. 
12. And the Will of God, as far as it is thus 


to 


who. are his Rational Creatures, ſhould love 
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to be found out by Rinks, and farther traced: 
in its ſeveral Branches even unto” particulae. * 
Duties, is what we call the Moral Lew : Of: 
which, 1 Natu - 
ral Underſtanding, the ſame Apoſtle ſpeak- 
ing, tell us, that when the Gent: S which bos 
not the [revealed] Law, do by Nature the 
Things contained in the Low ; theſe having not 
the revealed] Law, are a Law unto themſehvesy,. 
which fhew the Work of the Law written ing 
. their Hearts, their Conſcience alſo bearing Wits 
nes, &c. Rom. ii. 14, 15. 

Baut becauſe the Light of Reaſon in moſt 
Men is very dim; and God alſo has thought 
. fit to preſcribe ſome Laws unto Man, beyond 

what Reaſon alone could ever 
ver + He has farther made & emer his K 
unto us by Revelation in the holy Scriptures + 


Wherein he has again repeated all the Pre- 
cepts of the Moral Law, and alſo thought fit to 
| ſuperadd ſome Sanctions of meer. pofitrve In» 
 Fitution ; That is to ſay, for which no other 
Cauſe or Reaſon can be aſſigned ſufficient to 
lay an Obligation upon the Conſciences of 
Men, but only this, that it is God's free and 
arbitrary Pleaſure or Will; And ſuch Laws 


as theſe, for diſtinction fake, we * 


call by the Name of Poſitive Laws. 
Of theſe Poſitive Laws a many were 
given to the People of 7/rael ; as they remain 


ſtill upon Record in 
the Obligation of them all is taken away hy 
cur Saviour Joes Cre, 2 has Vatted out, 


1 


poſſibly diſco» 


Ola Tante, Bure 
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the Hand- writing F Ordinances, and taten it 


ont of the way, nailing it to bis Croſs, Col. ii. 
ts that are in 
the Old Teſtament, together with all the Pre- 


14. But all the Moral P 


cepts, whether Moral or Pofetive, which we 


find in the New; are by all Chriſtians ac- 


knowledged to be of ſtanding and perpetual 
Obligation ; And that for this Reaſon, and none 


Sher; Namely, becauſe it is the Will of God 


that we ſhould conform our Practice to them, 
or that they ſhould be the Rule of our Aﬀions; _ 
for whichReaſon we call them the Laws of Cod. 


If any Precept then (whether Affirmative or 
Negative) be at any time advanced as a Law 
of God, let us have immediate recourſe to ſo- 


ber Reaſon, and to the Holy Scriptures: If 


from them, or either of them, it can ſuffici- 
ently be prov*d to be the Mill of God that we 

ſhould thus do, or forbear to do, as the Pre- 
cept requires; then indeed we are bound to re- 
ceive ſuch Precept, as being God's Law, and 
accordingly to give Obedience to it. But 
whatever Art or Pains may be uſed to give a 
plaufible Colour to any thing, it it cannot be 
prov*d: that ſuch is the Will of God It neither 


Ils, nor can be his Law, being deſtitute of his 
Authority; but muſt be condemned and re- 


as an addition to it. Deut. iv. 2. 

And thus I have done with the Firſt thing 
propoſed; which was to ſhew what the Lau 
of God. is, and how all Occaſions, we 
may come to the true Knowledge, and a right 


poſſible that eſs or more may be compre- 
hended ĩn the deſgn of ſuch a Law, or rather 


boy 
Second, Which is to ſhew what it is to Tranf 


greſs this Law, and wherein ſuch Tranſereſius . 
does alone conſiſt. 8% 


If to keep the Law be to conform our Aftions 
to the Rule which it preſcribes, then to Tran/- 


E greſs the Law (which is oppoſite to the keeping 


of it) can ſignify nothing elſe but to depart from 
that Rule, or to act otherwiſe than it directs ; 


And ſince the Law of God is nothing elſe but 
his Vill, as it is intended for the Rule of our 
Actions ; It muſt-follow that the Rule of the 
Law is to be taken net from the bare Letter of 
it; But altogether from its-true intent and de- 
fign, that is, the Will of God, as far as, from 


the juſt Interpretation of the Law, we are able 


to come to the knowledge of it : It being very 


of God in making the Law, than what ſeems 


to be expreſa d in the Letter ofit. If the Words. 
to ex- 


of every Divine Precept were expreſly 
tend to each particular Caſe that is to be ruled 


by it The Laus of God muſt of neceſſity be- 


eome ſo very large und voluminous, as not 
poſſibly to be even remembred by any Man: 
Conſidering therefore that Man is a National 
Creature, and thereby able fully to 


hend whatever is plainly inplyed in, or conſe> 


guent from a Law, as well as what is literally 
expreſſed by it ; It is abundantly ſufficient for 
his Inſtruction in all the Partsof his Duty, that 
the Laws of God :ſhould be ſet down in few 


Words and general Terms; Provided that ha 


has 
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has any proper and certain way of interpreting 
each Law, ſo as to extend or limit it, accord- 
ing as the true intention of it requires in each 


ti 


particular Caſe that at any time comes under it. 
It will not perhaps be diſputed but that the 


Rule of every Law of God conſiſts in, and 


therefore is by us to be taken from, the deſgn 


of it: But then it will be demanded, What 
other Way have we, beſides the Fords of th 
Lau it ſelf, to find out this fame De/ign ? Or 
are we to ſuppoſe concerning any ſuch Law, 
that it has any other or farther Deſign than 


_ we find to be expreſs'd in the very terms 
 Tanſwer, That the Signification of Words, 
being not natural or neceſſary ; but altoge- 


ther arbitrary, and ſometimes ambiguous : And 


great Changes being often made therein by 


Uſe and Cuftom ; If we had no other way of 


finding out the Deſign of God's Laws, but by 


keeping cloſe to the expreſs Terms wherein 
they are delivered to us; The Conſequence 
muſt be, that as often as the Fords of any of 


them become doubtful, or receive a change iri 
their Signification, the like Change or Ambi- 


guity muſt of neceſſity be derived into the 


Law it ſelf; which is fo monſtrous an Abſur- 


#:  dity, that no Man, I am ſure, will ever offer 
to defend it. It follows therefore that there 
muſt be ſome other Method of finding out 


the true Deſign of God's Laws, and whereby 
we may be able to prevent or correct the Er- 
rs chat too cloſe an Adherence to the literal 


Signt- 
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b; Signification of Words, would otherwiſe often 
ler ie. Firſt then; As the Principles . of clear and 
the ſober Reaſon, being of eternal and unalterable 
and Truth, do lay us under a neceſſity not to in- 
en terpret any Dofrine which God has delivered 
hat to us, in contradiction to them, or any of 
the them, becauſe two Truths cannot poſlibly be 
Or contradictory one to the other; ſo the Mera! 
aw, Law (of which I have already ſpoken) being 

ban the unqueſtionable dictate of Reaſon allo, and 
ms allowed by all ſober Men to be of eternal and 
Junalterable Obligation, muſt needs lay us un- 
ds, der the like Neceſſity of not interpreting any 
__ Law which God has given us, ſo as to inter- 
iq fere or be inconſiſtent with any Duty that is 
5 _ Preſcribed by it: Becauſe this were to ſuppoſe 
of two Laws of God at the ſame time obligatory 
y and yet inconſiſtent; which is altogether as ab- 
n ſurd as that two Propofitions ſhould be both 
e true and yet contradiffory. I therefore lay it 
f down as an undoubted Rule, to be always ob- 
1 ſerved on this occaſion, That zo Law of God 
is ſo to be interpreted as to make the Deſign 


4 thereof any way inconſiſtent with any Duty which 
;  #he Moral Law requires from un. % 
For Example, The Moral Law. ri 
that every Man, according to his Ability, 


vour to put himſelf, into ſuch a Condition as 
that he may be. able to provide for his own, 
1 Tim. v. 8. and, alſo to give unto bim that ' 
needeth, Eph. iv, 28. When therefore God 
fa gives. 


e 
— — — — — — 


requires = 


ſhould by his honeſt Care and Induſtry endea- | 


| 


=" * 
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gives us a Law that we ſhould /ake u photiody 
even fer our own Life, what we. ball eat, 
ii drink, or put on, Mat. vi. 25. no not even for 
te morrow, v. 34. it is manifeſt that the de- 
e hereof is not to exclude that prudent ' 
| thought or forecaſt, which is a Moral Duty; 
but only that anxious care and thoughtfulneſs, 
which is contrary to the truſt and dependence 
g''; which ve always ought to have on God's good 
Bll Providenc. © ag 
The Moral Law requires that no Man 
_ ſhould willingly take away the Life of an In- 
nocent Perſon, which is Murder. Exod. XN, 
13: Altho* therefore God. has given a Law 
that we ſhould not take his Name in vain, 
Exod. xx. 7. or forſwear our ſelves, but that 
wwe ſhould perform unto the Lord our Oaths, 
Mar. v. 33. and that when we vow a Vow im- 
to the Lord we ſhould not be ſlack to pay it; 
Deut. xxiii. 21. yet if a Man ſhould Swear or 
Vowto God to take away the Life of any one 
who is Innocent; All Men do allow that he 
would not be obliged to keep ſuch an Oath, - 
or perform a Vow of that Sort, altho* he had 
bound it upon himſelf by ten thouſand Impre- 
Another Rule to be followed- in ſeeking for 
the true Deſgu of God's Law is this, That wha/- 
TH ever Interpretation be bas been pleaſed 10 give 
* of any ſuch Law is akvays to be received as 
authentic ; and the Deſign of tbe Law is to be 
extended or limited according to fueb Interpreta- 
tion. The Truth of this Rule will not __ 
- oy? 
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rt 3] 
ny'd or diſputed by any one who acknow- 
leg es God's Infinice Wiſdom; and the Uſe 
of & will appear by an Inſtance or two, 
Thou halt do 21 Thou ſhalt not 
commit Adultery ; are two of the known Laws 
which God has given to all Mankind : Now 
if we go no farther than to the Letter of theſe. 
Laws, it is evident that no more is therein con- 
tain'd but only a reſtraint from the outward 
AZions which are there forbidden. But if we 
will take that Interpretation of them which 
| God by the Mouth of our bleſſed Saviour has 
given us; It is no leſs certain that they are to 
be extended as well to the inward Deſires as | 
outward Actions: And even to be angry with 
another beyond what there is a juſt Cauſe for, 
or to loot upon a Woman to luſt after ber, are 
by the De/ign of thoſe Laws as truly forbidden 
as 2 2 Mat. v. 21, Sc. and 
27, &c 
Again, The Seventh Day—Thou Halt not 
do any Work, is an expreſs Sanction of ano- 
ther of God's Laws : But tho' the Words [any 
* Work] are as general as may be, yet our Savi- 
our ſhews, and proves, that as to the Deſign of 
them, they are to be underſtood in a limited 
Senſe, ſo as not to include the Works of Ne- 
ceſſity and Charity. Mat. xii. 1, Sc. Mar. ii. 
23, Sc. and c. iii. 1. Sc. Lake vi. 1, &c. And 
the Reaſons that he has given for ſuch his In- 
5 terpretation (viz. that be Sabbath was made 
for Man, and not Man for the Sabbath; And 
that God prefers wow of Mercy before the 


offering 
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offering of Sacrifice ; Hoſ. vi. 6.) area plain 
Indication that I batever is [not Moral, but 
only] Poſitive in the Law of is not ſo ri- 

gorouſly to be extended, according to the Letter, 
as to be inconſiſtent with thoſe Comforts which 
be [by his Moral Law] moſt freely allows unto 
Man, or with that Love and Non which 
all Men [by the ſame Law] are to exer- 
ciſe one towards another. Except there be 
ſomething in ſuch Poſitive Law that neceſſa- 
rily requires a ſtricter· Interpretation. 
And becauſe it would have been endleſs in 
writing to have ſet down all thoſe Explica- 
tions of the ſeveral Laws of God, which are 
neceſſary for the Application of them- to that 
_ vaſt variety of particular Caſes which daily 
ariſe : That we may not therefore be at a loſs 
herein, He has graciouſly been pleaſed in ſome 
remarkable Places both of the Old and New 
Teſtament, to give us ſuch an Account of the 
general tendency of all bis Laws, as may ſuffice 
to ſhew us the intent and meaning of each of 
them, if at any time it does not appear to be 
fully expreſs'd in the Words or Letter. Thus 

(Ia. i. 11, Sc.) God ſeems even to light 
Sacrifices and Burnt-Offerings, with other po- 
ſitive Inſtitutions, altho 1 his own Appoint- 
ing, in reſpect of Judgment, relieving the Op- 
preſſed, judging the Fatherleſs, pleading for the 
Widow. After the fame manner alſo he ſpeaks 
Mich. vi. 6, &c. and gives his People, by his 
Prophet, to underſtand, that the great things 
which alone he indiſpenſably requires . 
N I C 


3 
them, as being in themſelves good, are to do 
Fuſtly, to love Mercy, and to walk Humbly with 
God. Our Saviour tells us, that the whole 
Law and the Prophets intirely hang upon theſe 
two Commandments, viz. The Love of God and 
our Neighbour ; Mat. xxii. 40. And the great 
end of his coming into the World, we are af- 
ſured, was to feach us that denying Ungodlineſs 
and Worldly Luſts, wwe ſhould live ſoberly, righ- 
teouſly, and godly in this preſent World. Tit. ii. 
11, 12. From which Paſſages of Holy Scrip- 
ture, with many others to the ſame purpoſe, 


we may draw this farther Rule, viz. 
That the deſign of every Law of God is /o 99 


be underſtood as may moſt conduce to the promo- 
ting of Moral Virtue and Piety : And To limit 
or extend any ſuch Law beyond the Letter of it, 
where ſuch limitation or extention does not tend 
to promote Moral Virtue or Piety, is altogether 
a groundleſs and unwarrantable Preſumption. 
For if ſuch extention, or limitation, is not war- 
ranted either expreſly by the Word of God, or 
implicitly by the general Tendency of his Law; 
What other Ground can we poſſibly have fo 
to extend or limit any Law that he has given 
us ? ET BET” Wt 
And thus I have done with the ſecond thing 
propoſed, which was to ſhew what it is to 
tranſgreſs the Law of God, and wherein ſuch 
Tranſgreſſion does alone conſiſt. To tranſgreſs 
the Law of God is to depart from the Rule 
which it preſcribes. This Rule is to be taken 
B 2 alto- 
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altogether from the Defgn of the Law: Which 
Dein (however the Letter of the Law it ſelf 
may ſometimes ſeem but imperfectly to ex- 


3 _=_ it) muſt always be conſiſtent with all the 


ties of Morality ; muſt be limited or extend- 
ed according as God himſelf has interpreted it; 
muſt ſtill be fo underſtood as moſt may tend to 
the promoting of Moral Virtue and Piety; 
And is not upon any other Account to be li- 
mited or extended beyond what is contained 
in the expreſs Letter of it. —— 

I proceed now to the third Thing propoſed, 
which was * _ how and after what man- 
ner we ma proceed in trying, by the Law 
of God, . any Addon or Omiſfion bea 
Sin, [ſoas to avoid all perplexity and deluſion.] 
If you would certainly know whether a Line 
runs trait, or is [perhaps a little] crooked ; 
your Eye, if you judge by that alone, may de- 
ceive you; and more eſpecially fo, if the Light 
by which you ſee is either falſe or obſcure: But 
lace it in a true and clear Light, apply the 
ule cloſe toit, and carefully obſerve its agree- 
ment with, or diſagreement from it, and if 
your Eye be not very bad, you will eaſily dif- 
cover if there be any remarkable crookedneſs 
in it. In like manner, if you deſire to know 
whether the doing or omitting ſuch or ſuch an 
Action is a Sin or not; if you paſs Sentence 
upon a ſlight Obſervation, or ſuffer your ſelf 
to be influenced by your own or other Mens 
Fancy, Imagination, or Prejudice, you may in 
many Caſes be eaſily deceived and miſled in 

| your 
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your Judgment. But bring that ſame Action 
or Omiſſion to a fair Tryal by the Law of God 
(which is the only Rule whereby we are to 


judge of a Sin) and lay aſide all thoſe Pre- 
_ poſſefiions of Mind which often do ariſe from 
other Cauſes ; And it will not ordinarily be a- 


ny difficult Matter to find out how far we are 


togoin our Sentence either of Acquittal or 


Condemnation. How then, and after what 


manner this ſame Tryal is to be managed, ſo 
zs that, in all ſuch Caſes, we may frame a 


ſound and juſt Judgment, is what I am now 


about to enquire into. 


But before I enter upon this Part of my 
Taſk, I deſire the Reader to obſerve, that as 


I cake it for granted that every Sin, or Breach 
olf God's Law, muſt of neceſſity conſiſt either 


in the doing ſomething which the Law for- 


| bids, or omitting ſomething which it com- 
mands: So do I alſo freely allow that an inten- 


tion either to do, or omit, is of the ſame ¶ Mo- 
ral] Nature, and comes under the ſame Law 
with the Omiſſion or Aion it ſelf. But ſince 
an Intention to omit, or act, is then only a Sin 


when the Omiſſion, or Action it ſelf is ſo; It 


will ſuffice to ſhew how we muſt proceed in 
the tryal of an Action or Omiſſion; from the 


Lawſulneſs or Unlawfulneſs of which alone 


we are to frame the like Judgment of the In- 
tention which leads either to the one orthe 
other. Which being premiſed, I come now 
to lay down the Neceſſary Rules that are to be 
obſerved in order to make a clear and full dif- 
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covery whether any Action or Omiſfion, of 
which we have at any time a doubt, be really 
and truly a Sin or not. GERT: 
If then at any time we have the leaſt ſuſpi- 
cion or apprehenſion that the doing or omit- 
ling of this or that may be a Sin; The firſt 
thing neceſſary to be done, in order to the 
ſatisfactory determination of the Matter, is to 
fix upon ſome certain Law or Laws of God, 
whereby to make a Tryal of it. For fince 
Sin is nothing elſe but the 7 re on of the 
Law, it is impoſſible to know that any thing 
is a Sin, except we alſo know what 


15 
rberely tranſereſſed: - And as it is a great 
weakneſs of — to imagine that any — 
is or can be a Sin on any other Account but 
this; ſo without this to endeavour any other 
way to beget in Men an opinion of the Sinful- 


neſs of an Action or Omiſſion, can only ſerve 
to perplex weak Conſciences, by either lead- 
ing them into Error, or leaving them at an 
Uncertainty in Matters of Religion and Duty. 
For Example: The Church of Rome lays 
Sin to our Charge becauſe we reject, and re- 


fuſe to join with them in, divers things which 


they account to be neceſſary Parts of the Chri- 
ſtian Religion; And they who diſſent from 
our Eſtabhſhed Church do bring ſuch another 
Charge (tho' not altogether ſo heavy) againſt 
us, becauſe we our ſelves conform, and require 
their Conformity alſo to thoſe Rites and Ce- 
remonies which by Lawful Authority are, for 
Decency and Order's Sake, appointed 2 

. : . | u | 


uſed and obſerved in the 


tion, Human Inventions, making 
ments, and the like: To which if we add the 


1191 1 
ormance o 
72 how do they 


vine Service a 


make good their ſeveral Charges? Why the 


Papiſts take great pains to amuſe Mens Minds 


by the falſe or wreſted Notions of St. Peter's 
Primacy, The Pope's being his Succeſſor, The 
Catholick Church its Unity, and Authority re- 
ding chiefly in its Viſible- Head the Pope, andits 
ſentatives in a general Council ; With In- 


fallibility, Tradition, Catbolick Faith, Herefie, 


 Cchiſm, and many more Words and Terms of 
Art which are frequently brought into Diſpu- 


tation. And on the other ſide, the difficult 
Words and Phraſes which the Diſſenters make 
uſe of in their Controverſy with us, to me ſeem 
to be no leſs an Amuſement, ſuch as Popery, 


 Symbolizing with Idolaters, Myſtical Rites, 


Stgnificant Ceremonies, Will-worſhip, Superſti- 
new Sacra- 


many Scholaſtick Terms which ſome Men 
feem very fond of ufing even when they han- 
dle Caſes of Conſcience z ſuch as Eſſence, E/- 


ſential Form, Sacramental Afion, Specifick Dif- - 
ference, c. it is not tobe wonder'd if many 


are perplext with Doubts and- Scruples, many 
entertain wrong, or at beſt, but confuſed No- 
tions of Religion, and many reject Religion it 
_ : * impoſſi 5 
w ey find fo great a laid upon 
Words, of which they underſtand not the 
ciſtinct Signification, Not that I would at 
all times condemn ſuch 2122 
* oy * 
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which for want of others that are more plain, 
may ſometimes, with Profit to thoſe who are 
able to underſtand them, be made uſe of in 
Diſputations even about Matters of Religion 
and Conſcience : But as the plaineſt Expreſſi- 
ons are generally the beſt, eſpecially when 
Men are to be directed in the way to Heaven ; 
fo is it a fooliſh and abſurd thing, by any 
Words whatſoever, to attempt to prove any 


thing to be a Sin without aſſigning ſome Law 


of God of which it is and muſt be a Violation, 


or elſe it can have nothing Sinful in it. For 


where no Law is there neither is nor can be 
any Tranſgreſſion. 


Altho' therefore we have often given a full 


and abundant Anſwer to all the Allegations of 


our Adverfaries, and hard Words wherewith 


they endeavour unjuſtly to load us; yet it 
were enough for us to By, that if they tax us 
with any Sin whether of Omiſſion or Commiſſi- 
on, it is incumbent upon them to aſſign and 
point out the particular Laws of God that we 

— broken; or elſe their whole Accuſation 


muſt immediately vaniſh into Smoak. For 
althoꝰ it is poſſible that one ſingle Action or 


Omiſſion may at once be a Breach of ſeveral of 


God's Laws; yet to perſiſt in it, that any one 


is guilty of a Sin, without ſhewing what Law 
of God it is that he has broken, is to the laſt 
degree Abſurd and even Ridiculous. 

But fince all the Laws of God are now in 
the Holy Scriptures conſigned to us in wri- 
ting; and it is poſſible that more or leſs * 
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ſerved by every one who would impartially 


not at all But tt 
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be contained under the Dęſęn of a Law than 
what appears to be expreſſed in the Letter of 
tz moreover alſo ſince the Rule of the 
Law (whereby alone all Sin is to be tried) con- 


fiſts altogether in the Deſgn and not the bare 


Letter of it, as I have already ſhewmnz;z -— 
From hence ariſes a Second Rule to be ob- 


enquire, whether any particular Action or 
Omiſſion be a Sin: Which is, that he not on- 
ly fix upon ſome particular Law or Laws ot 


God whereby to make the Tryal ; But alſo 


that he fully and fairly enquire into the Im- 
port, Scope, and Deſign of ſuch Law or Laws 
before he bring the Action or Omiſſion to be 
proved or tried by the Teſt of it. For if this 
be not done, it is evident that the Trial is car- 
ried on and made by a wrong Rule, and, con- 
ſequently it is a meer chance if the Conclu- 
Gon or Sentence that is paſt be not altogether 
falſe and unjuſt. oh 

For Example; Let the Queſtion be whe- 


ther or no it be Lawful under the Goſpel on 


any Account to take an Oath ? There is one 
party of Men whoſe avowed Principle it is, 
that to take an Oath upon any Occafl 


on what- 
ever, and even before a lawful Magiſtrate, is 
a Sin, and for the Proof of their Opinion they 
produce the expreſs Command of Chrift him- 
ſelf, Mat. v. 34, &c. TI ſay unto you fwear 


t your Communication be 
yea, yea, nay, nay : For whatſoever is more than 
theſe cometh of Evil: As well as thoſe of St. 


James, 


3 5 
James, But above all things, my Brethren, 
ſwear not, neither by Heaven, neither by 

Earth, neither by any other Oath. Jam. v. 

12. But if we conſider the Nature of an Oath, 
that in its ſelf, if reverently taken, it is an ac- 

Eknowledgment of God's Truth, Holineſs, - 

Knowledge, Power, and Juſtice, and conſe- 

quently a folemn Act of Honour and Worſhip 

paid to him; That under the Moſaick Law 
it was not only allowed of, but alſo expreſiy 
preſcribed, and that in a Controverſy of no 

greater value than a ſingle Sheep : Exod. xxii. 

10, 11. That it has been openly practiſed both 

before and under the Law, and alſo under the 

_ Goſpel, not only by the beſt of Men, but even 

by the Angels themſelves; and this practice 

recorded in holy Scripture without the leaſt 

Diſapprobation of it: (Gen. xxi. 24. and 31, 

53, and 47, 31. 1 Sam. xx. 42. Rom. i. 19. 

2 Cor. i. 23. Dan. xii. 7. Rev. x. 5, 6.) 

That even Gad is ſaid to have ſworn by him- 

ſelf: Heb. vi. 17. And an Oath at the fame 

time, as taken by Men, is ſpoken of as a 

Thing not only Lawful, but very fit and pro- p 

per for the ending of Strife : ver. 16. That 

before the coming of Chriſt the Civil Power 

had a right of requiring an Oath from every 

Subject as a Security for his Truth and Fide- 

lity in all Caſes where the Diſtribution of Juſ- 

tice, or ſafety of the Publick required it ; Nor 

does it appear that our Saviour had the leaſt 

deſign either of depriving Magiſtrates of any 
rt of their Lawful Right, or rendering the 

Fidelity or Truth of their Subjes leſs certain, 

| — 
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or more ſuſpicious than it was before his com- 
ing 3 And laſtly, that at the time of his be- 
ing upon Earth, it was a received Opinion a- 
mong the Jews as well as the Heathens, that 
there was no Sin in cuſtomary, or unneceſſary, 
but only in Falſe-Swearing, or Perjury ; If, 1 
ſay, we conſider all theſe things, it will appear 
beyond all reaſonable Cauſe of doubt, that the 
Defign of our Saviour's Words (and conſe- 
quently thoſe of St. James, which in a Man- 
ner are but a Repetition of them) was not uni- 
verſally to forbid all Oaths whatſoever, but 
only in common Converſation, or in light and 
inconſiderable Matters, where to uſe or in- 
voke the Name of God, was by no Means 
agreeable to that profound Reverence which 
we always ought to maintain and preſerve to- 
wards the Divine Majeſty: And if without a 
ſober Enquiry into the Defign of this Com- 
mand of our Saviour, we ſhould determine the 
Caſe upon the bare Letter of it; it is mani- 
feſt that our Determination would be altoge- 
This ſingle Inſtance is enough to ſhew how 
neceſſary it is to make a ſufficient enquiry into 
the De/ign of God's Law, before we conclude 
from it that any thing is a Sin: But becauſe 
the diſcoyery of a Sin can only be made by a 
ſufficient comparing of an Action or Omiſſion 
with the Rule of God's Law, and he that 
would ſufficiently compare any two things to- 
gether, ought well to underſtand them both. 
From hence ariſes a third Rule no leſs ne- 


ceſſary 


EC 


ceſſary than the two former, in the buſineſs 


upon which we now are, which is, that before 
we pronounce any Aion or Omiſſio 


ſuch Aion or Omiſfion : For as if I do not di- 


ſtinctly fee the Line as well as the Rule; it is 


not poſſible for me ſo to apply it thereto, as 


| ſufficiently to judge of its crookedneſs or ſtrait- 


neſs ; fo if I have not a right notion as well 


of the Action or Omiſſion, upon which 1 am to 


make a Judgment, as of the Law which is the 
only Rule whereby in ſuch a Caſe I am to 
judge; there neither is nor can be any rational 


Grounds upon which I may form my Opinion 


one way or other: And a Man may as well 
pretend to determine the Shape and Coldur of 


an Object which he very imperfectly ſees at a 
Mile ＋ two's Diſtance, as the Lawfulneſs or 


Unlawfulneſs of an Action or Omiſſion, of 


whoſe Moral Nature he has no clear or diſtinct 


apprehenſion. Or if this Expreſſion [Moral 
17 may to ſome ſeem a little obſcure; 
By it I mean not only the bare Action or 
Omiſſion, but alſo every Adjunct and Circum- 
ſtance of it, on Account of which it may be 
ſupp6ſed to come under the Regulation of any 
Law of God: Of all which if we have not a 
full and clear Notion, it will not be poſſible to 


diſtinguiſh what is really finful from that 


which is not ſo ; eſpecially if there happens to 


be ſome little outward Reſemblance between 
them, 


1 to be a 
Sin, we thoroughly conſider and well under- 
tand the true Moral Nature and import of 


For 
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render Religion and the Word of God ridicu- 


Alms to a pro 


— 
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For Example ; One Man fighting by a | 


Commiſſion from Lawful Authority, and in a 
Juſt War kills a publick Enemy in the Field of 
Battle; another in a private Quarrel, without 


any Commiſſion or. Authority but his own, 


kills his Adverſary in a premeditated Duel: 
One Man 
other Motive but that of Charity; another 


gives Relief to the Poor upon no 


does the like that he may get Praiſe among 
Men for the ſeeming Goodneſs of his Actions. 
A Proteſtant of the Eſtabliſhed Church kneels 

when he receives the Bleſſed Sacrament of the 

Lord's Supper, that he may thereby expreſs 
his Devotion and Thankfulneſs to God for the 
Benefit which he receives hy this holy Ordi- 
nance ; a Papiſt obſerves — ſame poſture of 


Body, that he may thereby adore that very 


Hit (as they call it) which he afterwards re- 


ceives. A ſerious Man upon a proper Occa-_ 
ſion makes uſe of the Words of Holy Scrip- 
ture, that he may give a greater weight 
to his Diſcourſe ; a profane Scoffer affects of- 

ten to ſpeak in Scripture Phraſe, that he may 


lous. A Subject kneels and petitions his Prince 
for ſomewhat of which he ſtands in need; a 
votary of the Church of Rome kneels alſo and 

offers his Petitions to the Virgin Mary, or 
ſome other Saint. One Man omits to give an 


per Object, becauſe (being not 
well able to relieve both) he reſerves his Cha- 
rity for one whom he knows to be more in- 
digent; another refuſes to relieve the ſame 


C poor 


poor Man, and beſtows the Money he ſhould 
give in Charity upon ſome trifle or vanity. 
One Man omits his ordinary- Morning Devo- 
tion, becauſe ſome Buſineſs of great Conſe- 


quence, that cannot be geferred, unayoidably 
comes upon him; another does the like be- 


cauſe he is in haſte to go abroad upon ſome 


Sport or Diverſion. It is plain from 1. Cor. x. 


25, Cc. that Meat which had been offered in 


Sacrifice to Idols, was ſometimes after that /o 


in the Shambles, and ſet before the Gueſts at a 


Private Entertainment: And among the Chri- 


ſtians, who ſometimes were bidden to a Feaſt 


by ſome of their Heathen Neighbours ; one 


perhaps freely eat of ſuch Food (aſking no que- 
ion for Conſcience Sake ) becauſe he ſaw no one 
there preſent who was like to take any Offence 
at the uſe of his Chriſtian Liberty-; another, ir 
may be, eat of the ſame, altho* he well knew 
that his weak Brother would therewith be of- 
fended ; anda third poſſeſſed with a falſe No- 


tion that the thing was in it felf unlawful, 
might yet do it even contrary to the Dictates 
of his own [miſtaken] Conſcience. Thou- 
ſands of Inſtances might be given both of Ac- 


| tions and Omiſſions which in outward ſhew 


have, at the firſt glance, ſome Reſemblance, 


more or leſs, the one to the other, upon which 
yet we are not to paſs the ſame Judgment ; 
as we ſhould be apt to do if we jugged only 
according to the 
paſs Sentence either of Acquital or Condemna- 
tion upon them, we mult fully conſider —_ 
an 
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and throughly enquire how far, on what Ac- 


count, and for what Reaſon, they come with- 
in the compaſs of any, and what Law of God; 
and then, and: then only, we ſhall be able in, 


ſuch Caſesas theſe to Judge 3 Judge 8 


ment, John vii. 24. Es 1 
And thus I have done wich the third thing 1 
opoſed; the Sum of which is this: If we 


Pr 
firſt fix upon ſome certain Law or Laws. of 


God whereby to try E Action or Omiſſion; 
and ſecondly, e = og: the full Scope and 


Deſign of ſuch Law or Laws; and then, 


thirdly, take a clear and diſtinct view of the 
Action or Omiſſion itſelf, together with all ĩts 


Adjuncts and Circumſtances, as far as they 


bring it under the Regulation of God's Law | 
(which is what I mean by the Moral Nature 
of it) then, and not till then, we ſhall. he able | 
to diſcover whether or no it is a Sin, and clear- 
lyto diſtinguiſh i it from other Actions or Omic. 
ſions, ' which in outward appearance may ſeem | 
to have ſome reſemblance to it. | 

Before I come to point out the principal | 


Uſes that are to be made of the Doctrine which 


I have hitherto been eſtabliſhing, I muſt make 
this one [obvious yet neceſſary] Remark ; 

namely, that the very ſame Method, and no 
other, that is to be obſerved in. finding out 
whether any thing be a Sin, mult alſo be made 
uſe of in all our ſearches and Enquiries, where 


the Queſtion is, Whether this or 17 * thing be 


a Duty. -: For as Sin is Ong: elſe but the 


8 of _ 3 is Duty no- 


thing 
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thing elſe but our Conformity to it. As then 
by the due Application of a ſtraight Rule, we 
as well diſcover the ftraightneſs as the crooked- 
neſs of a Line; ſo by the careful comparing 
of each Action or Omiſſion, with the Rule of 
the Law, we can only be ſure whether either 
of them be a Duty, as well as whether either of 
them be a Sin: And if any A#ion be a Sin, 
then to omit or forbear that Action muſt needs 
be a Duty ; and on the contrary, if to omit any 
Action be a Sin, then of neceſſity it muſt be ' 
a Duty to do it. In a word, ſince the Law 
ef Ged is the only Rule of Moral Good and 
Evil, there is no other way but by it to make 
a Tryal of the one as well as of the other. 
The Application of all that I have hitherto 
ſaid will chiefly concern two ſorts of Perſons. 
Firſt, thoſe who haſtily venture upon any 
thing, before they have ſufficiently enquired 
into the Lawfulneſs of it: And ſecondly, 
thoſe who are over ſcrupulous and fearful leit 
this or that thing be a Sin, which really is 
not ſo. ; F 
Firſt, then, how many Men are there in the 
World, who commonly take the Meaſures of 
the principal Part of their Lives altogether 
from their Pleaſure, their Profit, their Paſſi- 
ons, or the Cuſtoms of this World, without 
any. other regard to the Law of God, except 
it be to avoid ſuch things as are openly ac- 
counted Scandalous : And this itſelf not really 
out of Conſcience, but only Regard to their 
Credit and Reputation in the Sight of NM 8 ? 
| ne 
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endeavours, without the leaſt Scru- 


s 
is a Breach of the Ninth Com- 
and although it ſhould prove to 
contrary to that Love 


i 30 
they cannot be ignorant, chat whatever has 2 
Tendency towards Lewdneſs, 1s moſt certainly 
contrary to the Defign of the Seventh Com- 
mandment. And it you aſk any of theſe Per- 


ſons, why they allow themſelves in ſuch fort. 


of Liberties as are by no means indulged by 
the Laws of Chriſtianity z they think i 
enough to ſay that theſe are the common Prac- 


Men without any ſevere — or 


will very eaſily be forgiven. 

But if ſuch Perſons would ſeriouſly conſt- 
der what that Rule is by which alone they are 
to be tried at the laſt great day of Aceount; 


it cannot be imagined but they would be more 


careful than now- they are, to form all and 
every part of 'their Lives according to it. 
When we all come to appear before the Judg- 
ment Seat of Cbriſt ; the 
all be, how well we have conformed our felyes 
to the Opinions and Cuſtoms of the World; 

But every one of us (High and Low, Rich 
and Poor) muſt expect to receive his Reward 
or Puniſhment, as the things done in bis Body, 
white he was here upon + Earth, ſhall be 
found to be; arid according to that be hath 
dont, whether it be Good or Bad, ſo muſt he 
receive his Eternal Portion of Joy and Miſery, 
2 Cer. v. ro. And fince the Law of God ts 
the only Rule of Good and Evil ; it follows, 
tar nothing elie will then be enquired into, 


but 


vices of the World: That they paſs _ 


of Scandal, and therefore they hope chr es ei- 
ther they are no Sins at all 3 or elſe ſuch as 


Queſtion will not at 


2 Death in all its Terror, is is making its neareſt 
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but how far our whole Lives have been agree- 
able to it. Or, becauſe fooliſh: Men are apt 
wainly:toflatter- tthemſelves,- that the general 
Fudement i very far off; let us take à View 
of what we are ſure is very near, and perhaps 
much nearer than we imagine ; I mean our 
Death-bed. When we come to have but a 
few Hours or Minutes (as new but a few | 
Tears or Days) to live in this World ani! 


approaches to us; what is it which then can 
bring us Comfort ; or eaſe us from thoſe Ago- 
nies and Afflictions, which at that time gene- 
rally, we find, do ſtrongly poſſeſs the + Minds 

of moſt Men? A Man has all his Life- Jong 
paſſed for a very accompliſhed Perſon, 
and according to the Medes of the World, 


has lived in great Credit among thoſe al 


whom they call the better Sort; he has 
increaſed: his- Fortune, lived gentiſely, com- 
paſſed his Deſigns, and defeated his Ad- 
verſaries; and -all this without any Publick 
Scandal or Blemiſſi on his Reputation for amy 
thing which Men commonly account to Be 
baſe or diſhonourable : But alas! be faſhion 

F this World paſſetb away (1 Cor. vii. 31.) 
And now that he is juſt leaving it, and lo 
back upon it, he has a very different Notion 
of all its Trikes, from what he formerly uſed 
to deceive himſelf with 3 nor can any thing 
relieve him in this diſtreſſed Condition, if his 
' Conſcience does not bear Teſtimony to him, 
that his Life has een ſuch as to render him a 


— proper 


= keep it in mind, That zo Cxftom or Fa- 
ſhion, no common Practice, or even Autbority, 
in the whole World can render any 


thing inno- 


cent, or be @ juſt Excuſe for it, if it be found to 


be contrary unto any 


underſtood) which 


Sant Rule to walk by. 
de faid to preſs this Matter; but indeed it is 
2 in 


of that Law (rightly 


has given us 4s @ con- 


Much more might 
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in ĩtſelf fo very plain, that a reaſonable Man 

needs no more but barely to be put in mind 

of it. 3 | | | | 
But before I diſmiſs the Perſons of whom I 


am now ſpeaking, I think I ought expreſly to 


mention, and rank among them, all thoſe who 
ſeem to make very little or no Account of the 
Sins of bare Omiſion. How many are there 
in the World to whom God has given a com- 
petent Proportion, greater or leſs, of Riches, 
Honour, Power, Wiſdom, Learning, Cre- 
dit, Intereſt ; and to ſome, it may be, a good 
ſhare of all; whereby they may be enabled to 
do much good of all kinds, and thereby ad- 
vance the Honour and Glory of him who has 
given them all theſe Gifts and Endowments 
for thatvery end and purpoſe: And yet in- 
ſtead of being aFive and laborious in thoſe ſe- 
veral Works for which their Heavenly Lord 
has fitted them, and therefore moſt certainly 
requires from them; they often fir ſtill and 
enjoy their eaſe, contenting themſelves with 
this one Reflection, that they lead a Eife thu? 
not very uſeful, yet in a good Degree (as they 
ſuppoſe) innocent; and as long as they are 
careful to obſtain from W horedom, Drunken- 
neſs, Oppreſſion, Extortion, open Profaneneſs, 
and ſuch like; which we commonly call Sins 
of Commiſſion ; they take their Caſe to ſtand 
well enough with God, althoꝰ they ſeldom put 
in Practice the poſitive Duties which he has 
commanded ; as if they thought there ſcarce 
were any ſuch thing as à Sin of Omiſſion; 1 
that 


341 | 
that the leaving of a good Work at any time 
undone, were a Mat 
before m. 


felves: For if we conſult the Holy Scrip- 
tures, nothing can be more plain, than that 
the Tenour and great Defign of the whole Sy- 
ſtem of God's Laws is directed and intended 


not only to keep us from doing thoſe things 


which he has forbidden, but alſo to make us 
diligent and induſtrious in performing what- 


ever he has thought fit to command. We mult 
not only 'ceaſe to do Evil, but learn to do well; 
(Ia. i. 16, 17.) Nor is it enough for the Wicked 
Man to turn away from the Wickedneſs which 
De hath committed, but he muſt alſo do ibat 
which is lawful and right, if he ex ww - 


ſave bis Soul alive; + (Ezek. xviii. 27.) And 
tho* we do not waſte- that Talent with which 


our. Lord has entruſtet} us, in Riot and Luxu- 
y 3 yet if we ſuffer it to lie idle, and do not 

rive to make that uſe of it for which it was 
given us, we ſhall juſtly incur the Sentence 
that is p inſt the forbful and un- 
xxv. 30.) Neither is 


Pr le Servant; 
it enough ſometimes, or occaſionally to do 
that which is good ; but we muſt. be zealous of 


God's peculiar People; Lit. ii. 14. And if we 
are not only: ftedfaſt and wnmoveable, but al- 
ways abounding in the Work of the Lord, WM: 
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py 


ter of very ſmall account 


Aſter this manner it is evident that a great 
many do meerly delude and impoſe upon them- - 


and 
bou 
M. 
cot 
iat 


28 at. 
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good Works,” if we would be of the Number of 
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1 W de .affured chat our la- 
our is not is vain in he Lord; 1 Cor. xv. 58. 
And thus I have done with the firſt, fort of 
Men, to whom I intended ta apply my Diſ- 
courſe ; namely, thoſe wha. venture to do or 
omit any thing, without ſufficiently enquiring 
lots the Lawfulneſt of noeh. doing or —— 4 
I proceed: now, in the. 
Second Place, to-thoſe who are more Scru- 
pulous and Fearful than, i in all reaſon they 
ought to be. 4 ; 
That it is the duty Ame Man to have a 
3 conſtant regard to the Law of God, im all and 
every part of his whole Life; is what no ho- 
neſt: Man can deny. But ſome, Perſons there 
are of a Pious but I 2 95 = 


finful alchough.13c although ic no way a 
La! is tranſgreſſed by any of them. 
happen ſometimes to eat a hearty Meal with a 
little better reliſh than uſyal, or drink a Glaſs 
or two more of Wine than what at other times 
they do, or ſpeak a chearful or pleaſant Word, 
or 4 themſelves with a little Anger and 
Warmth, or beat down the price, of a thing 
which they intend ta buy, or forget them- 
_ ſelves a | = A the ſydden when they are at 
their Deyotians; on theſe, and many ſuch Oc- 
caſions, their Fancy ſuggeſts a thouſand Fears 
to them, that they have tranſgreſo'd the Rules 
of Temperance, . Modeſty, Juſtice, or Piety, 
or ſome other Duty which they ought to have 
obſerved z the Conſequence of which is often 


[36] | 
t Trouble and Perplexity of Mind, which 
— * their whole Life very uneaſy, and 


chemſelves no leſs doubtful of their Eternal 


Salvation. 8 2 
Now the only certain and effectual way to 

rid of all this Trouble, and reſtore the 

finds of ſuch Perſons to Eaſe and Comfort, is 


for them to get full, clear and juſt Notions of 


the Laws of God, which if once they have, 


they will preſently perceive how far any of the 
things which create all theſe Fears within 


them, are really Sins, and conſequently to be 
repented of, and for the furure avoided, or 
otherwiſe to raiſe no ſuch dreadful Apprehen- 


fions within them. For example (and briefly 
to run over the inſtances juſt now given) all 


Rioting, Gluttony, Drunkenneſs, and Exceſs, 
or whatever of this fort either injures the 
Health, hurts the Reaſon, waſtes the Time, 
deſtroys the Eſtate, or hinders either the re- 
lief of the Poor, or the performance of any o- 
ther Chriſtian Duty, is evidently contrary un- 
to, and therefore forbidden 7 the true Defpn, 
if not the expreſs Letter of God's Law, and 
therefore conſequently a Sin: But fince Gd 
has given not only the Green Herb, but alſo 
every moving thing that liveth, to be Meat for 
#53 (Gen. ix. 3.) and even Wine to make glad 
theHeart of Man, as well as Bread to ftrenpth- 
en it; (Pſal. civ. 15.) and has not only 
implanted in our very Nature both an Appe- 
tire to deſire, and a Senſe to be pleaſed with 
theſe his Bleſſings, but alſo y aſſured oh 
that 


our Ble 


[3] 
that every Creature of his is good, and nothing 
to be refuſed if it be received with Thankſgiving; 
(1 Tim. iv. 4.) fince alſo moderate and chear- 
ful Feaſting is a thing that was not only per- 
mitted and frequently practiſed, but allo en- 
joined by God unto his People, (Dent. xxvii. 
7.) and, if not abuſed, is by long experience 
found to be an Excellent Inſtrument, for the 

creating as well as preſerving of Love, and 
Friendſhip amongſt Men; for which reaſon 
Saviour himſelf did not only 
vouchſafe his preſence at a Marriage-Feaſt in 

Cana of Galilee, but alſo wrought a Miracle to 

ſupply the Gueſts with Wine when they wan- 
ted it: (Fobn. ii. 1, &c.) If according to my 
Circumſtances I freely make uſe of this Li- 
berty, which a Gracious and Merciful God 
has given me ; and that without any wrong 
done to my Health, my Reaſon, my Family, 
or my Poor or Rich Neighbour, orgivingany 
Scandal, or neglecting other Duties, or ſet- 
ting my Affection upon theſe Enjoyments, ſo 
as not to be willing to part with them, or 
from them, whenever the ſame Hand that 
gave them, ſhall think fit to take either them 
or me away: If under theſe ſober and rational 
Limitations, I freely take pleaſure in that por- 
tion of God's Creatures, which he in the 
courſe of his Providence thinks fit to beſtow 
upon me (and that with Thankfulneſs always 
unto him that has given them) is there any 
thing in all this that is contrary to the Deſign 
of any of God's Laws? And if not, Why 
ſhould I ſuffer any | Han Imagination to 


% 


prevail _ 


38 
prevail in me, as if for this, and no more than 
this, I were to be reckon'd as a ſenſual Man, 
and not ſufficiently ſpiritually minded? As me- 
lancholy Perſons too often ſuffer themſelves to 
be deluded by the bare ſound of a Word or 
Expreſſion, without a ſufficient enquiry into 
the true and ſober Meaning of it, or how far the 
thing intended by it, comes really and truly 
under the Rule of any Law of God, 
In like manner, That all foolifo talking or 
i:/ting, where the ſubject of it is Fornication, 
Uncleanneſs, Covetouſneſs, Filthineſs, or any 
Sin whatſoever, which ought not indeed, with 
any ſeeming Approbation, ſo much as to be 
named (Gal. v. 3, 4.) or even thought of by a 
Chriſtian ; chat all ſuch jeſting as this (I ſay) 


But ſince God has thought fit to make Laugh- 
ter even natural to mankind, and a chearful 
Temper is known to contribute both to the 
Health of the Body and eaſe of the Mind; 
if the Subject of my Mirth be innocent, the 
time of it ſeaſonable (as not hindering or in- 
terfering with any Duty) and the manner of it 
ſuch as not to leſſen or debaſe that ſober 
Character, which, if maintained, may be a 
means of doing good in the World; what 
Law or Command of God do I break, if fome- 
times I unbend my Mind, and refreſh my 
ſelf with the diverſion of a little pleaſant Con- 
verſation, that thereby I may be the more fit 
with alacrity to return to whatever my Duty 
requires {ram me? . 
Again; that all cauſeleſs or over · violent 
Anger 


is unlawful, will readily, I ſuppoſe, be granted: 


—_—O— FF GO U 


(Epb. iv. 26.) and there 


[ 39 ] 


Anger is a Sin(and more or leſs fo as it exceeds 


the bounds of Reaſon) is not to be deny'd: 


But yet that it is poſſible to be Angry and not 
Sin, is molt evidently * by St. Paul 

ore may at preſent be 
taken for granted: And Anger being one of 


thoſe Paſſions which our All-wiſe Maker has 


interwoven with our very Frame, and there- 
fore certainly has deſigned for ſome good 


uſe; if at the ſame time I ſo direct and mode- 


rate it, as to level it only againſt what is really 
Evil ; and this without Bitterneſs, Clamour, 


| Railing or Reviling z and always take care 


never to let the Sun go down upon my Wrath 


is it to be imagined that God will be offended 


with me if I ſometimes reſent a Diſhonour 
done to him, or an Injury to my Neighbour, 
or the Publick, or even to my ſelf; and that 
with a little more than ordinary warmth ? 
Every Man, no doubt, ought to Bovern his 
Paſſions, and keep them in due order; but 
wholly to extinguiſh or root out what is a2 
uu of our very Nature; as it is beyond our 
ower, ſo may we certainly conclude, that he 
who perfectly knows our Frame, neither ex- 
pects nor requires it from us. ps: 

I will not with the ſame largeneſs inſiſt up- 
on the other two inſtances that remain: Let 
it ſuffice in a word to ſay, that altho* to de- 
ceive my Neighbour, or take advantage of his 
neceſſity in the making of a Bargain, would be 
to do to another what I ſhould take very un- 
kindly to be done » my ſelf; and therefore 

2 16 
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is unlawful by our bleſſed Saviour's own ex- 
preſs Rule (Mat. vii. 12.) yet as I ought 
not to find fault with any Man for not giving 
me a greater price for my Goods, or not tak- 
ing a leſs from me for his, than the common 
Market goes, or he can well afford, fo (ex- 
cepting now and then ſome extraordinary 


Caſes of Charity and Compaſſion) is there no 
Law of God that requires me in ſuch Caſes as 
theſe to come to lower Terms with another 


than what might reaſonably deſire that he 


mould do by me, if I were in his Circumſtan- 


ces and he in mine. And laſtly, altho? to 
addreſs myſelf in Prayer to God, without a 


ſincere endeavour to keep my mind attentive 


upon what am about, is moſt evidently an 
affront to the Divine Majeſty ; yet ſince the 

| Motions of Thought are not entirely in my 
Power; if, notwithſtanding all my Care and 
Diligence, things foreign to the preſent Oc- 
caſion do ſometimes unavoidably crowd them- 


ſelves into my Mind; yet ſince this is without 


the leaſt concurrence of my Vill; however it 


may be reckon'd as a natural Infirmity, againſt 


which I am bound to ſtruggle as long as I hve; 
yet will it never be put tothe ſcore of my Sins; 
ſince nothing that comes rot within my Pow- 
er, can ever be ſuppoſed to be abſolutely for- 
bidden or cemmanded by him who is infi- 
nitely both wiſe and gracious: Nor is it at 
all to be ſuppoſed, that ſuch ſort of wandring 


in Prayer, as we are now ſpeaking of, was ever 


intended to be compriſed under thoſe Expreſ- 


ſions 


ſio! 


DL. © 


4 
ſions of the Prophet, of drawing nigh unto 
I God with the Mouth, and honouring bim with 
| the Lips, when yet the Heart is removed fan 
Fon bim; (Iſa. xxix. 13.) As ſome melancholy 
Perſons are very apt to afflict themſelves.  —» 
In a word, altho' there is ſcarce any Morab 
or Religious Action that ſome Men perform, 
but what is thus interſperſed and perplexed 
with Doubtsor Scruples; yet if. ſuch Perlons. 
could once be prevailed with, to lay. aſide mere 
Fancy and Imagination, which, being. an un- 
certain Rule, muſt needs ſometimes, and per- 
haps will very often miſguide us ; and inſtead: 
thereof would: always have recourſe to ſober: 
and ſteddy Reaſon, thereby to make this only 
Enquiry, viz. What ſays the Law of God ® 
What has he commanded ? What has he for- 
bidden ? Or what in this Caſe is his Will E 
And how does it appear to be ſo? Is it from: 
any Moral Self-Evident Principle? Or from 
the plain Letter or Evident Defzn of any pal- 
ſage of his holy Word, rightly underſtood and 
interpreted? All theſe groundleſs Mazes and: 
Labyrinths, wherein they often ſeem to be in- 
volved, would immediately. vaniſh: like Miſts 
before the riſing Sun; and the light of Reaſon 
and Holy Scripture once ſhining. out, would 
be a ſure and ſatisfactory Direction to their 
Conſcience in all the Actions of their Lives: 
No Principles whatever being more clear and 
undoubted than theſe ;. bat God commands 
we are bound, to the very beſt of our Power, 
to perform ;. what be ferbids,, we are, in lita 
D 3- Manner 7 
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Commands or Probibitions. 


* 


[42] 
manner, bound to forbear ; and where be nei- 
ther expreſly, nor by conſequence, cammands or 


forbids any thing, we are left to our own choice 


and Prudence; neuther 


bave we any other Fa- 


cully, but that of our Reaſon, whereby to ap- 


prebend or rightly to interpret, all or any 7 bis 


But ſome will ſay, that, notwithſtanding all 
this, yet Experience aſſures us that in melan- 


cCholy Perſons, Inagination will hardly, if at 
all, be wholly overcome by the cleareſt Rea- 


fons : And if after all that is or can be done 
for the clearing up a Caſe of Conſcience, ſome 
doubt yet remains upon the Mind, and will not. 


. be driven away, even by the moſt rational Ar- 


guments z what may or muſt be done in ſuch 
a Cafe? Or can it be lawful for a Man to do 
any thing of which ſuch a doubt yet remains; 
(Rom. xiv. 23.) and conſequently whereof he 
is not fully perſuaded in bis own Mind? (v. 5.) 
To this I anſwer: 
Firſt, that it is by all Men allowed, that 
whenever a Doubt ariſes in the Mind, con- 
cerning the Lawfulneſs of any Action; againſt 


| fuch a Doubt no Man ought to proceed to act, 


until ſuch time as he has made the beſt enquiry 
he can, whether there beany reaſonable Ground 
or Foundation for fuch a Doubt or not. 

* Secondly, If after ſuch a full Enquiry, no 
ſuch Ground or Foundation for the Doubt ap- 


pears, it is to be preſumed that there is none 


for it, and conſequently that it is only the ef- 
fet of bare Fancy or Imagination, For the 
| | Law 


t 43.7 
Law of God (upon which alone all ſuck 
Doubts ought ever to be grounded) is ſuffici- 
ently clear to every ſober Enquirer who uſes 
all proper helps to underſtand it: And if after 
ſuch an Enquiry made, no ſufficient ground 
for the Doubt appears; it is juſtly e he e: 
ſumed that there is none. 
3 If from the Law of God, rightly 
, it ap that there is a reaſon- 
able ground for ſuch a Doubt, it then ceaſes. 
to be any longer a Doubz, and becomes a cer- 
tain Rule af Action, not with a * Conſci- 
ence to be tranſgreſſed, ſe bene regia 
1 on the Law of God. 
But, Fourthly, If after a Agent enquiry, 
no ſuch ground or foundation for a Doubt ap- 
pears, and therefore is ſuppoſed not to be; 
the Doubt itſelf is to be rejected as a bare Scru- 
ple (which is nothing elſe but a groundleſs. 
outs ) and that becauſe it has no reaſonable . 
ground or foundation. And whereas God has 
given us bis Law, as a Rule altogether befit- 
ting rational Creatutes, to be the only ſupreme 
and indiſpenſable direction of the whole courſe 
„ our ui and * wes z If 1 any Action 
ours, rly comes under the R 
lation of this 9 ſuffer our 3 . 
be guided by eſs Doubts or Scruples, 
or any thing elſe but that very Law which 
God has appointed for our Rule; we ſo far 
in effect forſake that Rule which God himſelf 
| has: _—_— to us, and ſubſtitute another in 
che ſtead thereof, which neither ſober Rea- 
2 ſon, 


[44] 
fon; nor the Holy Scriptures, nor any thing 
elſe, except our own deluded Fancy, or 


or ſnare, ſuggeſts. unto us. | 
Scruples, like other light things, are 


for every 


_ miſtaken Notions and Texts of Holy Scrip- 
ture, no ſmall ſtreſs is by ſome laid upon thoſe 


ſome fanciful Men would infer, that altho* an 
Action has nothing really Evil, or 
God's Law in it; yet if it bas but a bare ap. 


ed, -and never to be ventured upon by an 
who would always maintain a pure — 
right Conſcience; and becauſe this ſingle Se 
is often the occaſion. of no ſmall] perplexity to 


clude this Head of my Application, together 
witch my whole Diſcourſe, with briefly ſetting 
it in its clear and true Light. 


By an appear 


really Evil, and alſo appears ſo lo he; or elſe 
what is not it ſelf Evil; but is only bought ſo, 


others. 


Firſt then, if” any thing is really Evil,. and 
ol/o appears ſo 10 be : From ſuch a — 


may be Satan, or ſome of his Eiter as a | 1 


commonly reſtleſs, and never leave king 
that may help'to ſupporr: 
and keep them in motion; and amongſt other 


Words of St. Paul, 1 Theſſ. v. 22. Man 
From all appearance of Evil From whence 


to 


pearance of Sinfulneſs, it is wholly to be _ 


| weak and ſcrupulous. Conſciences, I ſhall con- 


ance of Evil, then, we may poſ- | 
_ fibly . either ſomething that is both. 


and that either by a Man's own: ſeif,. or by 


[4] 
allowed on all Hands that every Man ought 
wholly to abſtain. E 
Secondly, If a thing appears o me to be 
evil, and I am perſuaded that it is ſo; altho 
I am altogether miſtaken in my opinion, yet 
as long as I continue under ſuch a perſuaſion, I 
am bound in the fame manner to abſtain from 
it, as if it were really evil. What is to be 
done in the caſe of Doubts or Scruples, I have 


= juſt now ſhewn. Butaltho* the Conſcience is 


at any time Erroneous, yet if it has no ſuſpi- 
cion of the Error, but is under a full Perſuaſion 
or Conviction of Mind; againſt ſuch a Convic- 
tion or Perſuaſion, it is allowed by all Caſuiſts 
that no Man ought at any time to act. 
Thirdly, Altho' a thing be really lawful, 
and I am fully perſuaded that ſo it is; yet if o- 
thers do believe it to be evil and ſinful; I am 
ſo far bound to abſtain from it, as not to give 
offence to my weak Brother, or be any way un- 
to him an occaſion of Sinning : I mean, if I 7, 
can poſſibly avoid it, (t Cor. x. 13). This 
Propoſition is true, but not contained in the 
Text we now are upon: The Words do not 
run in a relative manner; nor is it here ſaid 
abſtain: from the appearance of evil in Caſe ir 
offends thy Brother; but [poſitively and ab- 
ſolutely] abſtain from all appearance of Evil. 
But there are two things here to be noted: 
The firſt is, that if lawful Antbority com- 
mands a thing, that is /awwfu}, tho* otherwiſe. 
indifferent, that thing during the continuance 
of ſuch Command, becomes a Duty : A 


* [ 46 ] 

tho? to other Men it may have an appearance 
of Evil; yet their Miſtake, or the offence 
which they take at it, is no ſufficient Warrant 


for me to negle& or omit it. For otherwiſe 


it will be in the Power of a few Men, not only 


| by their real but pretended Miſtakes (which 

none but God can diſtinguiſh the one from 
the other) at their pleaſure to controul or dif- 

annul all the Sanctions of any human Power 


whatſoever, ſo far at leaſt as that they ought to 


have no influence upon the Conſciences even 


of thoſe Men who judge them in themſelves 
to be lawful. The other thing to be noted 
is, that tho? to avoid giving offence (or ſcan- 


dal as we commonly term it) we may be often 


bound to abſtain even from ſuch actions as are 

_ Otherwiſe altogether indifferent: Yet at the 
ſame time we are bound to maintain the la- 
fulneſ of ſuch Actions, I mean if we our 
ſelves are ſo perſuaded of them. For if, with- 


out any oppoſition, we ſuffer any thing to be 


generally reputed either a Sin ora Duty, which 
really and truly is not ſo ; we do not ftand faſt 
in the liberty wherewith Chriſt hath made us 


free; (Gal. v. 1.) we at leaft permit the m 
mandments [ Precepts or Injunctions] of Men 


to be taught for [Divine] Doctrines; (Mat. xv. 


9.) and give way to the making of Additions 


even unto the Laws of God. (Deut. iv. 2.) 
For as he, who aſſerts a thing to be a Duty 
which really is not ſo, adds (as much as in him 
lyes) an affirmative Precept to God's Law, fo 
he, that maintains. any thing to be a Sin 


which 


J ³ oe ASS 


3 
which at moſt is but an indifferent Aion, 
makes the like addition of a negative Precept. 


I But to return from this Digreſſion. 


DJ Fourthly and laſtly 3 if a thing be itſelf 
lawful, and I am fully perſuaded that it 1s ſo; 
no miſtakes of other Men (who or how many 
ſoever they are) about it, can lay any Obli- 
gation upon my Conſcience to forbear or ab- 
ſtain from it z except only in the Caſe of Scan- 
dal, but juſt now mentioned. If the Holy 
Scriptures were ſilent touching this particular 
yet the Law of Reaſon and Charity would ſuf. - 
ficiently oblige us as much as poſſible to for- 


bear giving Offence to any Man. But ſetting 


this one Caſe aſide, what imaginable Reaſon. 

can be given why one Man ſhould forbear a 
lawful Afion only becauſe ſome others, 
through miſtake, apprehend it to be anlaw- 
ful ? And if other Mens bare Opinions muſt 
in point of Conſcience be a Rule to all my in- 
different Actions (for if to ſome, why not to 
all ?) this is not only a thing altogether ground- 
leſs, but muſt unavoidably engage me in con- 
tinual perplexity : For ſince experience aſſures 
us, that ſometimes Men are of different, and 
even contrary Opinions; ſometimes they 
change their Opinions, it may be backwards 
and forwards, and ſometimes they are ſo ob- 
ſcure or undetermined, that it is not eaſy for 
themſelves, and much leſs for another, to 
know, in ſome Caſes, what their Opinion is; 
what a dark and inextricable Labyrinth muſt 
that Man needs be engaged and entangled * 

W 


who thinks himſelf obliged, in all the 8 | 
mon or indifferent Actions of his Life, to be 
guided by fo uncertain, and even inconſiſtent a 
Rule, as this moſt evidently appears to be? 
I know that many Imaginations do often - 
ariſe in the Minds of ſome melancholy People, 
which are very uneaſy, and no ſmall hindrance 

| ſometimes to them in the performance of what 
they know or believe to be their Duty: But 
with theſe it was not my Deſign in this Dif. 
courſe to meddle, but only to ſhew what pro- 
per Method is to be taken for the removing 
of Scruples, and every thing whatſoever that 
at any time makes us doubtful what our Duty 
is, or how far we are left to our own — 


7 Point of —_ | 


